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Abstracr

Manado's Muslim minority mindset stops social, peliticel, and rehigicus activities,
Although Islam is the second-largest religion after Protestantism, this mindset can be
aeen by the impressinn thar Manadn is o 'Christian Ciry known as the "Tower of o
Theosernd Chirehies,” Tas aeticle descoabes the sivoiegy of minovity veligioos leaders
{tdam) in toderating dhe pespective of Mogasad ol Syeeiale The weseacch dota was
collecied throuph observeion and -depa li i erviews widh religious leaders frooe e
Isiomic boarding school Kioi, IAIN Manaode lecturers, and Muslim youth, The research
findings show thar first, the volues of religious tolerance in Manodo have developed in
the form of slogans, such as Torang Somuo Basudora,” " Torang Samua Ciptoan Tuhan,
e S T Vineewr Toeronr Toer,” seconnd, the siveieqy of Wianae religious eoders i
modidwiiiny dolerance Tucagl () mwdeonl respect Jor beligfs, (2) fighting [or rehgicus
teachers and places of worship (mushela) in public schoels. (3) creating diolegue forums
herween religious communities, (4) enlivening Islamic syi'ar, such as majlis raldim, the
graduation ccremony for students from all over Neorth Sulewesi, and (5) halal
certification. Thiz finding hos implicaninns for the Magosidi repe for religious minooty
leuders i (olermice (o prolect Muaslins” [,

Keywords: Leadership, Magasidi, Minoricy Muslims, Manado

110




150 iIJ:,- Ismal, Zzinal Aviling Sri Halwd
Mugasidi Leadersiip of Minority Aeligions kigure for Mointmining Dolerance in Manodo, Tndo nesia
THOM: voagqaipl anao. x4 g7

Abserak

Mindsel minoriias mwslin Manodo wmenbuetoye bersikep infevior dolwn kegialon
sosial, politik. dan agama. Walaupun lslam sebogoi agema terbesar kedue sereloh
Protestan, akan tetapi mindset ini dipengaruhi oleh kesan bahwa Manado sebagai Kota
Kristtani" yang dikenal dengan "Menara Seribu Gereja”. Ardkel ini menfeloskan strategi
pemuko ogama minoritas (Isiom) dalom menjoga toleransi perspekdl Mogasid al-
Syariah, Dara penelition difummliaon melalui ohservasi don wawanecarn mendiolam
Lerhwedup pere pereake egamoe ducd kelangoe kied pesaiiven, dosen LAY Moanado, serlo
tokolt pemuda Islom, Temuan penelition menumjukfen bofrwa pertama. nilai-nilai
toleransi beragoma di Maonodo telah berkembang dolam bentuk slogan-slogan, seperti
“Torang Samua Bosudara”, “Torang Samua Ciptoan Tuhaon®, dan "5 Tou Timou Tumou
Yo", kedea, steavegi pemeka agama 1siom dalam menjoga tnderonsi melzim (1) sikop
swling menglrormodd keyokiear, (2) memperjucegkon gura egena den lempod thedof
imushole ) di sekolah negeri, (1) membuat forum-forum diolog antar umat beragoma, (4)
menyemarakikon syiar Islam, seperti majlis toklim, wisuda saneri se-Sulowesi Urara, don
{3} sertifikasi halol. Teruan inf berimpiikazi podo tipe kepemimpinan Magasidi bagi para
pemrko agama minaritor dalom menjaga fderansi unrels melindung akidok umaor
sl

Kata Kunci: Kepemimpinan, Magasidi, Muslim Minoricas, Manadc

Introduction

The condition of religious minorities in society often creates injustice,
conflict, infericrity in sacial, political, and religious practice in public spaces.
Burning churches, mosgues, monasteries, and other worship places is a form
of conflict between religious communities, often trigmered by the majority's
interests to control the minority. This study will explain the stratepies of
minarily religions leaders (Islam) in Manada in maintaining lernego the
pempective of Magasid al-Svari'ah. T this study, religions Teaders were Tslomie
boarding school Kiai, IAIN Manado lecturers, Islanic youth leaders sucl as the
Masjid Youth Association (Prima) and the Indonesian Mosque Youth
Communication Board (BKFRMI).

Religious leaders in Islam are often referred to as schelars (Ulama),
ustadz, Kiai, Teungku, or titles given by the community. They have
extracrdinary influence and charisma in the development of Islamic
educational msttutions and social change. For example, Horikoshi explains
that scholars’ role and charismatic Kiai in West Java are very influential in
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shaping Muslims® great togetherness' . Suprapto’s rescarch explains that Tuan
Guru and Pedanda (Hindu religious leaders) have a significant influence on
social change, which has succeeded in creating peace in several social riots in
Lombok, such as calming worshipers, localizing conflict issues, reminding
families (communities) ta exercise restraint, and socializing harmony valuesin

religion”,

This research Tocoses an the K (Dama) role as sopporting acetors of
tolerance in the minority Muslim community 10 Manado, North Sulawesi. As a
community fgure, the Kiai has such a central role in realizing religious life’s
benetit. According to Arifin, kiai's leadership pattern is so central and almost
alorified?, charismatic®, democratic’ . and as an absclute source of power
{nuthority) in the life of pesertren (Islamic baarding schanl)®. The change in
Kuri's Teadership authorily from o single chansmalic pattern towards 1he
collective” 15 wlluenced by the incdusion of Uw general education system
{schools/madrasas in the pesantren environment) the Ulama or the Kiai® based
on the naticnal curriculum *. The shift of charismatic-traditional Kiai
leadership to rational refers to collective leadership, higher levels of
community participation, more complex orpanizational structures, leadership
does not lead to one individual but instead leads to the institution, and

1ﬁ1rl|=~r'~'.|'|ip rmec hanisms are rnnnngerl rrlnn:lgf-rin”}f"".

' H. Horikoshi, Kl dan Perubahon Sosial, trans, Umar Basalim and Andi Muoarly Sunrawa
(Jakarra: P3M, wga7), 23735
S Supraptn, “Religions Leaders And Peace Bailding: The Bole of Toan Curin and Pedzndain
Conflict Resalution in Lombelk - Indonesia,” Al-fami'ah: fournal of fslamic Sodies 53, no. 1
DJuie 1o, zoig): aag-00, doiie. 420/ 2)is.0015.5 25250,

¥ Imron ArifAn, Kepemimpinan keyiis boens Fondok Pesantren Tebodreng \Melang Ealimasz hoeds
Pross, 1003), 154.

1 Mastuhu, Dinomilka Sistem Pendidiken Pesaneren; Suatu Kazjian Tentang Unsor dan Nilad
Sistern Pendidikan Pesantien (Jakarta: INIS, 1594 ), 84

* Mubtarom, Keproduksi Ulema di krg Globalisesic Kesistansi {radisional slem (Pustaka
Pelajar, 2nns5), 152-53

i Zamzlkhsvard Dhofer, Tradisi Pesantren: Studi Panda ngan Hidup Kval dan Visinwa Menge nai
Muasa Depon Indonesia (Jakavia: LF3ES, 2o0), gi-04.

7 Rukamto, Kepemimpinon Kigi dolam Fesaniren (Jakarta; LP2ES, wou), 18,

8 Madhivin Madhirin, "Teaching Supervision af Madrasah Headmasrer Based on Pesantnen
Culroee " QRIS {Oucles Torernarional aumal of Mlamie Sindies) 5, no0 2 (March &, 2082 204,
doineriogsfqljis vsiz gi2s.

9 hukarto, fepeniimping: K dalen: Pesantre, 14,

7 M. Ridlwan Masir, Mencori Tinalogi Fremat Pendiditon Tdeal: Fondok Pesameren di Teogob
Arus Perubahan (Yogyakarta: Pustaka Pelajar, 2008), 327-28.
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The kiai’s leadership has an extracrdinary impact and influence on the
religious understanding of the santri. £Zainal Arifin explained that traditional
pesantren had more influence on a relizious understanding of santri than on
modern pesantren because the tradition of freedom of thought in modern

pesantren provided opportunities for sarfri (alomni) to have a different

understanding from the Kiai* Besides, the Kiai also has a role as a cultural
broker, denominator of religious ideology™ a transtformational figure who can
select and socialize the values and integrity of pesantren®. According to
Abdurrahman Wahid (Dawam Rahardjo, ed.), the Kiai also has absolute power,
a source of inspiration, and moral support tor their students'. This power
romes from a comhbination of lslamic educatiom (tradition) and charisma’ aor

charismalic ]l—ﬂ[lt—'l'hhillm.

This reseanch focuses on how the Kia's ole s in creating {olerance
values i the Muslun inorily Lowi ol Manado, placing s sludy willi
previous studies of Kiai leadership. Initiallv, this study was conducted by
interviewing several Kiai at the Manade City bearding schocl. Then the
research develops by interviewing several Muslim figures (Ulama) involved in
several lslamic education organizations and institutions.

This study uses the Magasid al-Syari‘ah approach. Magasid al-Syari‘ah
consists of twa words, Magosid, which means poals, and syari‘ah. The
definition of syari ol alten overlaps with figh. Syori‘olris () the law revealed
hy God in the Quetan and Sunnal, (2) s alsolol e and does nal change, and (3)
15 111.:1i111}- gl_'ul:rdl, while ﬁqh 5 (1) law concluded rom swurt 'ult Lo l'l_'spuud Lo
specific situations, (2) changes with the sitnation and conditions in which it is

i Faenal Agifin, "Eopemimpinan Kizi Dalam ldeologisasi Permmildran Santel DI Peszntren-
Pesantren Salafivah Mlangi Yogyakarta,” Inferensi: Jumnal Penelition Sosial Keagamaan g, na,
z(Decernber 1, 2015} 350-72, doi1oa5326,/inkE g 550352,

2 gainzl Arifin, Kepemimpinan Spiniceal Fesantren Jembaro: Strecegt Kebuedzyoon fiai dalzm
Mert hervtink Peritaka Religiug A Pragram Fascasarjans [N Sanan Kalijaga, =m5), 180

4 Pepen Supendi, Aan Hasanah, and Mahmuod Mahmud, “Transformational Lezdership in
Pesantren onas 22'idah, Al Matug, and Sunanul Hudz Boarding Schoal,” fui ol Pemdid it
Iatom 70 o 2 (zom8): 31413, doinongg2yjpl.2ms . 72.303-316,

M. Dawarm Rahardin, cd., Pesameren dan Pemboharuan (Jakarta: Tembage Penclitian,
Pendidilan dan Peasrangan Flanomi dan Snsial, w088 )

17 Inayah Rohmaniyzh and Mark Woodward, “Wahhabism, Identity, 2nd Secular Ritual:
Graduation at an Indonesian High School,” Al-feonaly jowsal of dslomic Stwdies 30, no. 1
(hine 26, 2mz) g, dninooagam)ajiszmzgmng-1qs.

o hulamito, Kepermimpinan Kiai dalam Pesantren, 23
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applied, and (3) is specific according to the situation'. Based on this
understanding, syari ‘ah means the laws of God summarized in the Qur’an and
Hadith, which are still zeneral, while figh is the result (product) of the process
of understanding (interpreting) the Qur’an and Hadith to answer problems

that ahwvays chanpe accarding to the era, place, situation, and tradition.

T this study, the researcher used Magosid af-Syerteh as o doctrine and
methad far analyzing the Kiai leadership in realizing the benelits of tolerance
e Muslim minorities in the city of Manado. Mugosid as a doctine mtends o
achicve, guarantee, and preserve the benefit of humans, especially Muslims
who have the following three priority scales: (1) al~adharuriyeh (primary, which
includes the protection of religion (faith), soul, mind, wealth, and offspring™®.
{(z) al-hajiyah {secandary), and (3) al-rahsiniyah (tertiary) . Magasid al-
Syart'wh wants to estabilish that the purpose of Syart ah presence s nol lor the
salu Ufhlldll, but [or e benelit of humans Lo be ]L:I]_J]_J}- in e world and the
Hereafter*. Meanwhile, Magasid as a2 method* is meant to analyze the biais
leadership model on Muslim minorities in the city of Manado in maintaining
the three benefits above.

Abd. H.B Yusuf explained that the Magasid theory's evolution could be
found at the Prophet Muhammad's time, namely a law order based on the
concept of "Tavsir” (facilitate or facilitate). The scholar (Ulama) wha pionesred
the study ol Magasid was Abiilake al-QaiTal al-Shashi (d. 365) Crom (e Syali'i
sehool of thought with his book "Mabasin al-Syari'al”™ (o explain the virlues
and goals of the shart'ab®. Another scholar who becae a pioneer was Abu al-
Hasan al-"Amiri (d. 381), who discussed Islam's virtues according to the pillars
of worship in the sixth chapter of his bock, "al-i'lam bi managib al-Islam®, " Al-

v A A B Philips 2nd M. Fauzi Arifin, Sgjarch & Evelusi Figih Aliran-Aliran Pemnikiran Hukum
Isfam: (Bandung: Nuasa Cendekia & Nusaimedia, zo19), xvi,

W Jasser Auda, Mogesid ARSharizh: A Beginner's Guide, vol. 14 [London: Internarional Inscitute
af Tslamis Thanght (TIT), 2008), 6

U Yudian Wabiyudi, Ushu! Fikih Versus Hermeneutiba: Membaza (slom dari Kanada dan
Aiver o (Yopyakata. Pesantren Mawasea Press, 1007, 45.

*  Curaish Shihab, flam Yong Sove Amu e (Lentera Hatl Group, zorp), gz2; M. A, F. Al-Bayanumni,
Fikih Darvrat Pegangan Revial Menjawa b Persoalan Khilafivah, reans. Ahdnl Majid (Jakanta:
Thirs, 2w, 37-41.

v Wehyudl Ushol fkib versus bermeneutika, 48,

B A al-Qalfal, Sheshi, Malasie A-Syarialy woz.

2 A al-Hasan Al-Amiri, Al-Fam i Manogin - Tztem (Tlar al-1shnlah Li-Taag@atzh wa an-Masyr
wa al=[lam, 1 58).
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‘Amiri's contribution was to classify maqgasid inte five categories, which al-
Juwayni and Al-Ghazali later refined . Ilmam al-Juwayni developed the
Maaasid theory into three categories: dharuriyyah, hajiyvah, and tahsiniyyah.
widely accepted by his students al-Ghazali, al-Razi, al-Amidi, al-Qarafi, al-
Shathibi, and Thn Ashur in the period modem™.

Thestudy of Mugesid al-Syori ‘ol as an approachiis widely vsed (o diseoss
Islamie Tegal or economic practices and homan vights, First, Ahdurrahinan
Kasdi explained that human rights studies’ focus isa hwnan benefil, wlhich can
be classified az the most important, essential, and less critical. This author
ofters a Magasid approach implemented with Yusuf Qaradhawi’s figh aulawiyar
{priority) to implement human rights in [slamic thousht™.

Second, Ahmad Wira et al. use the Maqgasid al-5vari‘ah index to measure
the Sharia Business Unit of Bank Nagari's performance. The author uses Abu
7ahrah’s three srales of Mogesid, which include (1) educating individuals
{(ratwlheily al-Fard), (2) enforcement of justive (guimel ol ‘adl), and (3) realizing
maslalal (jefb elmoslohah ). These three scales serve as e Magasid al-
Syari‘ah index to measure the Syariah Business Unit of Bank MNagari's
performance. This study concludes that (1) the low Magasid al-Syari ‘ah index
of Svariah Business Unit of Bank Nagari (11.52'%) is intluenced by the low level
af financing in the real sector, (3) zakaf provided hy the unit has not heen
perfiormed optimally, and (33 the intensity of education and research ihan Teads
o Syarinl has also never been performed independently hecanse 1l sl

Lll_‘l.ll_'lllei on Uwe pritdry puliLy"“.

Third, the Magisid ol -Syact alr appraach can also be used as 0 ool of

analysis to discuss Islamic pelitics. Maimunah, in her library study, explained

k

A0 Ho M ibo M. Ghazali, AkMustasfo Min Thn al-Ushel, Talgig D Hamzale Bin Zuhiair

Hufidz, n.d.

= Abdiol Hameed Radmas Yisaf, “A Stody of Fualurian af Magashid As-Syariah as A Tegal
Theory,” Madania:  Jurnal  Rajion Keiglvman 19, no. 1 [Jume 13, 2oa4),
doiiozg oo/ madaniavigin .

* Abdurrabhman Kasdi, “Magashid Syarizh Don Hak Asasi Manusa (Implemenmsi HARM
Nalam Pemikiran Tslam),” ITRNAT PENFIITIAN 8, no. 2 (September 25, 200q4) 265-66,
Aoinangg/jnpe vliz 838

7 M. A Fahrah, Ushol Al-Figh (Kairo: Dar al-Filer 2l-'Arabi, 1058), 354-66.

- Alunad Wica, Heflizal Handra, and AL Syukia, “Penguluran Binega Perbankan Syariah

rlempan Mengumakan Pendekaran Incdeles Magashid Svadah” Muagdis: fuonol Kifion

Flonomi ldam 3, no. 2 (December 3, 2008): 15455, dol 105548/ magdizvilaabn,
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that the dimension of maintaining the unity of the ummah (hifz al-ummah)
could be used as a basis in maintaining the integrity and unity of the Unitary
State of the Republic of Indonesia {NKRI) as a political goal in [slam to create
a better society {maslahah). The author quotes the concept of hifz al-ummah
from Hamka Haq that Magasid el-Syari’ah in the state’s life requires hifz al-
ummairs,

From the three studies above, (his research has o dilferent focos of study.
This study’s focus is using the Magasid al-Syari ‘alt approach w analyze twe
kiai"s leadership model in maintaining the benefits of religious toleranee in
minority Muslim communities in the city of Manado. This study’s results in
describing the values of tolerance and Muslim leaders’ efforts {figures) in
maintaining taletance hetween religinous commumities nWFrmnrlFI of Tslamic
leadership in the Muslim minority cammunity in Manado. The perspective off
M'uqu.:q'ft! dl-SyurE ‘afi is called the Magasid leader”, U ll_'dlll_'l:il.lil.l model thal
secks to preserve the religious minority Muslim community from things that
damage the beliefs of Muslims.

The term tolerance in Webster ‘s dictionary means “freedom (to tolerate)
the opinion of others and exercise patience with others. In Arabic, tolerance is
called tasamuh, which means te allow something to allow, to facilitate
sveryone else®®. Tolerance iz an attitude that acceptsthe existence af artributes,
altiludes, Deliels, or behavior ol other individuals ar EIOU[S N e 11(11i|i['.1|,

moeal, ad social Delds.

The definition af tolerance according to 1INFSCO 1995 in the
Declaration al Principles on Tolerance” explams (hat tolerance s resped
acceptance, and respecttor the world 's culturalwealth ..., telerance is harmony
in differences, not only a moral obligation but also a political and legal

% Maimdnah Maimanah, “Politik slam Pevspeltil Magashid Syaciah,” kl-Mashlalioh 8, mo,
f2mB) v, daoino.2zu7/el-masvBiniogs.

* s Yiiliant Svafrida Siregar, “Konstenksi Hermenenrika Dalam Stodi [dam Tenrang Hadis-
Hadis Misnginis (Studi Pemikiran Khaled Al Bl Fadl)," TAFETR: Joraal Penelitian fane-
Mmu Sosial Dan Keislaman 2, no. 2 (Decernker 31, 2en8): 340, doiassqge [tazlkir vzis s1q4.

o Lawra Kuth and Fieter Glashber gen, “LThe Influence of Populism an Taletance: A 'Themalic
Content Analysisof the Dareh Tslam Dehare,” Coftore amd Religion &, no. 3 (July 3, 20070 25,
dolzoaoBafiyTesti0.200 71355144,
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obligation ... and tolerance is a virtue, It makes peace possible and contributes
to the replacement of a culture of war with a peace cultura®=:,

The Al-Quran supports religious tolerance in [slam. The wverses of
Makiyah explain religious tolerance in persuasive theolory that invites peaceful
and civilized life. While the Madaniyah verses (Surah al-An’am [6]:108, al-Rum
[30]: 22, Q8. Al-Kalirun [og]: -6, QS Saha® [34]: 25 -26) contains the meaning
al the prohibition al insulting other religiows heliels and symbals, respecting
differences, and respecting the principles of diversity i the form of ddferences
in language, skin color which is a sign of God's power (Muhtador, zo17. p. 196).
The Al-Quran prohibits coercion in religion [(Q5%. Al-Bagarah [z]: 256), the
mission of the Prophet and apostle is not to impose religion but only convey
religions treatises (5. Asy-Shum [4z2]: 48), and al- The Qur'an alsa forhids
curse worship of alher religions (Q5. Al-A " am [6]: 08).

Thiz research iz a qualitative research that combines a literature review
with fielld research in Manado Cily on 23-29 Augost 2008, Researchers
conducted nterviews with Islamic minority religious leaders such as Kiag,
ulama, community leaders, lecturers. The rescarcher also made observations
about the socio-religious conditions and places of worship in Manado and
Minahasa, such as Islamic bearding schools, Islamic universities (LAIN
Manada), madrasas, and churches. Using 2 qualitative appraach becanse it is
Based ona natural setting, is deseriptive, poes through a process, ases indoctive

data, and Tooks for meaning

Determination of data sources using purposive sampling technique to
the peaple who are considered hest understamd the object under study = Tn
this study, researchers interviewed and observed at Darul Istigomah
Orphanage Islamic Boarding School (KH Muyassir, Lc), As-Salam [slamic
Bearding Schoel (KH. Ahmad Junaedy, Le, M.Pd.), and Hidayatullah Islamic
Boarding School in Tomohon. He also interviewed Islamic organizations

P ol Falw, “The International Politics of Tolevance n the Persian Gull” Keligivio, Siote mwd
Hociety 46, no. 4 (October 2, 2008); 111-27, doiznoaode/ogb37gus.zmBasotony; Nazh Czim
Rilzili, "Religinsiry and Taleranes in Torkey: 15 15lam rhe Peaklem?," Saotbeast Fueopean oned
Black Sea Srodies 15, no. 4 (Detobker 2 2008) g73-00), doinan8e 14683857 2m 50083704,

1 Caral Mutch, “Title: Qualitative Tesezrch for Tducation: An Intreduction to Theory and
Methods,” Qualitotive Research fowrial O, no, 1 (May 1, 2000} 25-2q0

B Rugiyonn, Mernde Peoeflition Peadidiven Peodekitan Koonotati Kaoliterif, Dan RéTY
(Bandung: Alfabeta, 2mao), 300
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[Mardan Umar, M.Pd from Prima) and lecturers at LAIN Manado (Dr. Ardianto,
M.Pd.). Data analysis used interactive techniques, Miles, and Huberman, by
reducing data frem literature and field studies, then narrated and concluded®.
The conclusions are then discussed with the theory.

Thiz study wascanducted hy studving several references and field studies
- the city of Manado on Aupgust 24-29, 208, by inlerviewing several Kioi
(Uarna) amd observing socio-religions comditions, Determination of data
spurces s using purposive sampling technique to those wlho are considered Lo
understand the object under this study best™. In this study. the rescarcher
performed interviews and observations in Darul lstigomah Orphanage
Boarding Schaool (KH Muyassir, Le), As-Salam Islamic Boarding School (KH
Ahmad Junaedy, T.e, M.Pd), and Hidayatullah Islamic Boarding School in Kota
Tomohon, The researcher also mlerviewed  Islunic organization leaders
(Mardan Umar, M.Pd [om Prima) and leclurcrs al [AIN Manado (Dr
Ardianto).

The Social-Religious Conditians at The City nf Manado

Manado is onc of the citics that has been dubbed as the “City of
Telerance.” Manado has been equated with “The City of Brotherly Love,”
which has the following slogans since becoming the destination city of conflict
areas in Fastern Indanesia (Amhon, Ternate, and Pasa), “Torang Samua
RBasudlira (We are all iothers and sisters)” {toined by (he Governor of ER
Mangindaan) and *Torang Samuwa Ciplaan Tuban (we are all creations of God)”
(coined by Governor Ollyv Dodokambey). This slogan is in line with Sam

1

Ratulangi's philosophy, “Si Tou Timou Tumou Tow,” which means “human
beings live by humanizing other human beings,” which portrays a tolerant,

constructive, secret, and respectful society™.

These values have become the local wisdom of the Manado people who
support life of religious tolerance. According to Haryanto, local wisdom can be

a social cahesion in life acrass religions, heliefs, and even cultures to colar

i Marthew B Miles and AL Mirhael Huberman, Oualirative Data J‘I.nrij_wdi.-i {Tondan: SAGF,
1944, 337.

¥ bugiyono, Metods Perelitian Peodidikon Perdelkatae Keantitady, Kealiiedif! Do #8520,

¥  Frangky Snleman, "Keherzzaman Bodaya dan Apama i Kore Manado,” Frdogomis fornal
Mmiah Kajlan Antropologi 1, no. 1 (Decernber 1, 2:07): 55=34.
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together dynamically and peacefully in a multicultural society®, Local wisdom
that grows in the city of Manado is a form of awareness in diversicy that human
beings are human brothers and sisters. This awareness of ‘unity in diversity,’
according to Murlan Balpanov et al., Strengthens tolerance in a multi-ethnic
saciety, which is nat enough just by recagnizing differences in cultore, religion,

and belicf.

Some harmonious socio-religions conditions i the eity of Manado can
be observed [rom the many worship places built side by side, especially
churches and mosques. The number of churches dominates, for example, the
Evangelical Christian Church in Minahasa {GMIM), the Pentecostal Church in
Indonesia {GPDI), and the Adventist Church. Therefore, the city of Manado is
dubhed the “Tower of a Thousand Churches <® " Togetherness between
reliions communities s also hammonioos, one of which s found a0 the Jalan
Roda Manado conununily, whene cvery 1'l_-1i5iuus conununily can sil Lugul]ll_'r
and talk about their teachings without triggering conflice®.

Raligious tolerance in the ity of Manado is sull available, althouwgly it
cannot be denicd that there is still suspicion among religious communitics
{Hasan ct al., 2018, p. 1). Theretore, to support the lite of religious tolerance in
multi-ethnic and plural societies, the application of Wasatiyeh (moderate)
valuesis needed in lslam’steachings #. Being moderate is meaningless without
having an apparent attitude ad trath in religion, bot 6l avaiding excessive

allilude in tll].‘il—"l\'ill‘i; religions praclices?s,

® Joko Tvl Haryaolo, “Konteibusi Ungkapan ‘Tradisional dalam Membangun Kerukbonan
Reragams,” Wilimnogoe Joroal Penelirion Snaial Keagomann 2, nne 2 Decenber g, o) 366,
dolnozi580/we. 2. 3. 250.

w MNurlan Balpanov et al, “The Proklem of Relisious Tolerance in Kazakhstan: Past and
Present,” Space end Cultwre. Indie 6, oo, 3 (July w, 28} 15, dobio, so8eb/sacivGla ud,

#0 Lisa Ajsyich Kasyid, “lslamisasi Uan Dakwah Alkhairaat Delam Masvarakat Majemuk Di Kotz
Manadn Tahiin 151060, Adglam: Jeoraal of Tslam and Floraficg 2, no 1 (Feheiary 1, 2mS):
27, daine 30084/ ajipviingeb.

# Rulamina Gonibala Musdalifzb Dacheud and Esmail Suacdi Weldke, "Frosocial Behavior of
Muzlim and Christian Communities in Public Spave,” Opeidn 39 (2m8): 423,

2 KhadiizhWahd Khambali eral., “Al-Wasatiyvah inthe Practioe of Religions Toleranes 2among
the Familics of New Muslims in Sustaining 2 Well-Bring Snelery " Humanamies 33, no. 2
January 1, 2007 211, dainoed 1l-o2-2017-0005.

£ Mulawali Mutawali, "Moderate lslam in Lombale The Dialectic between Isham and Local
Cultoee,” JOURKAL OF  INDONESTAN ISTAM wn, no. 2 (Tlecrmber 1, zm)l 31,
dolzioasigz /115 2006002300334
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The Government of Manade City also adopted the Mapalus
{cooperation) culture ot Minahasa bv forming the Urganization of Interfaith
Cooperation Agency (BRSAUA) and the Interfaith Consultative Body
{BAMAG), which were tasked with working together to build two-way
communication hetween religious leaders and the people. Community
organizations that have joined the organizations, among others, are GP Ansor,
PMIL, HML, Mangini Brigade, Legium Christum, Chinese Family Association.
The result arises the same perception on the importance of a peacetul life built
on tolerance. Sympathertic actions often performed by adherents of different
religions maintain security and ease and distribute flowers during Christmas
warship in the Church and secure Fid Al-Fitr Pravers’ implementation 1.
During Fid al-Adha, the As-Salam Islamic Boarding Schoal - distrilaal ed
sacrificial meal o oon-Muoslions 4 and  some oon-Muoslims distribuated
“sembalko (the nine basic needs)” Darul Istigomah Islamic Boarding Schoal?.

Muslim Minority

The Muslim minerity, according to Taj Al-5irr Ahmad Harran, is a group
of Muslims who live under the authority of a2 Nen-Muslim government in the
middle of a non-Muslim majority ™. Mindset as “Minority Muslims™ is still
imprinted on some Muslims in the city of Manado. If viewed from the number
ol Muslimes hosed on dota Troon Statistics Tndonesia (RPS) in 2o, The number
al Muslims was 128,483 (the second Largest namber alter Chivistianily), around
37 — 40% are Muslins, and the remaining 60% consisted of Protestant
Christians, Catholics, Hinduism, Buddhism, and Confucianism. In Manado.
there are also four pesantren: Darul Istigomah, As-Salam, Pondok Karya
Pembangunar (PKP), and al-Khairat®.

The mincrity mindset in some Muslims® minds is also pointed cut
because there is still an impression that Manado is a *Christian City.” Non-

Muslims fill positions {leaders) in local povernment and state schools, and

w4 Suleman, “Keberagaman Risdaya Dan Agama D Kora Manado," g

o interview with KH. Ahmad funzedy, Avgnsr 27, 2oag

4 interview with K11 Muvassiv, August 24 201g

Ty al-Sier Alvnad Havean, Hedle A-Alom al-dslami (Rivadh: Makialalal-Malik Fabd, zoo,
158

# o Incerview with K. Muyassir, 24 August 2ma
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there is no mosque (mosque), only a prayer room for all religions*, Besides,
the ratio of Islamic religion teachers is also inadeguate compared to the
number of Muslim students®.

Minority Religion's Strategy in Maintaining Tolerance

, religion can create social integrity and

Accarding ta Geertz's thesis®
harmony, and conflict i sociely. So, religions leaders” mle s needed in
maintaiing the maslabat of religous loleance, especially (or minorily
communitics™,. Tolerance in Islam does not mean being syncretic (a process of
combining ideologics, religious traditions, or belicts), but respecting cach
other and not considering all religicns the same. 5o, there are common
boundaries that can and cannot be violated®.

Muslims themselves tend to be tolerant in their socio-political life,
except those with a textualist-trad iionalist understanding of [slam. In essence,
the OQuran teachings, prophetic traditions™ | and early Muslim rilers support
Uhat Tslom plays avital role in promoting tolerance, Dialogoue and interrelizious
harmony %5 . Religious Lolerance 15 a manifestation of moderate Islamic
understanding. People who understand Islam in moderation are more tolerant
af different opinions, prevent violence and prioritize thinking and dialogue™.

4 Interview with Dr. Ardianta, 25 August 2awg

T lnterview with lsmal, August a5, 2ol

® Hesen Sarali aned Bodi Guntorn, “Pempoaran Talsransi dzams ‘analizis Komomikas
Pembangunzn Agama™ of (2015): 14,

v Thid., 41

A Aklumad Jazull Afandi, “Best Practice Pemnbelzjaran Toleransi (lmplenientasi Kajian Tematik
Hadith Al-Adyzn Bagi Kerukunan Umat Beragama),” NUANSA: Jurna! Penelition dimo Sosial
Ran Reagamaana Tslam 6, noot (July 50, 209 G, doaiao giogmimanss v aghs

¥ Chro Altineglu, “Religious Commitment or a Testualist-Traditionalist Understanding of
Islamy ‘The bmpact of Keligious Urientations wpon Soclal lolerance o Tuckey,” Breitish
Jowrna! o Midddle  Eastern Stwlivs 45, no. 50 (October 20, 20i8) 1.
dolnninSalizszong 2n7a33mss.

w o Mohamimad Blinset 21, “lslam 234 Religion of Toleranee and Dialagne: A Crvleal Appraisal,
Jowrnal for the Studv of Religions and Ideolagies 18 [April 1, 2009): ob.

o lyva Mubsin MNikmal Bochmawati, and Mubamomad Chairul Huda, “Hevolution of [slamie
Provielytizing Dreanization: From Tslamismoto Moderare,” QUES § Quidis Inte roiatio oal Jorer nal
of slamic Stucize) 7, no. 1 (June 3, 2019): 45=70, dobio2m043/ qiji s giigo76.
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In essence, Muslims tend to be tolerant in socio-political life, except
those who have a rextualist-traditionalist understanding of Islam¥, However,
the essence of the Qur'anic teachings, prophetic traditions, and early Muslim
rulers supported that Islam played an important role in promoting tolerance,

dialogue, and interfaith harmany.

T essence, all religions teach Tarmony, peave, compassion, and
cooperalion helween Tiomans i social Losks, DilTerences in religion, t—ll]lllit'ily,
race de parl ol 5I.llllld|.LI1ldll, s0 Llial we are 1'I_-L|Lli1'l_-d Lo koow cach other and
compete in goodness. As Allah SW'T says in (5. Yunus [10]: g, Q5. al-Hujurat
[49]: 13, and Q5. al-Bagarah [2]: 148, However, misunderstandings in
understanding religion often lead to radicalism and extremizsm by religious
adherents, resulting in phahias and even enconmaging people to leave religion

(Altheists) because they are disappainted with some religions hehavior

[ollowers.

I Manado, K or odwmo play an essential role in nwintaining 1he
beneflits ol olerance between religious communities. In this article, the
rescarcher found the following Kiai (Ulama) efforts in realizing the benefits of
religious tolerance for minority Muslims: First is respecting cach other’s
religious beliefs. The construction of places of worship in the city of Manado
seems to have a form of ‘rompetition.’ especially hetween churches
(Christians) and mosques/pesontren (Islam). Fven so, they can roesisi in
everytlay relalionships. For example, the Ko of Peseodren Tharal Estigomah
strictly forbids students [rom engaging in Non-Muslun religious processions
but is tolerant of association. Even the pesantren yard is commonly used for
parking by Church worshipers®™.

The tolerant attitude of the pecple of Manado City in respecting their
respective beliefs is manifested in respect in carrying cut their respective
warship, such as when the Non-Muslim community puards the Eid al-Adha
praver and when the Muslim cammunity suards Christmas™ The culture of

(olerance in wnrm‘hip can also be seen when the “Ketupal Day” aller Eul is held

s Alnnagln, “Religions Cammitment ar a Tevrmalize-Tradivianalise Undersanding of lslam?®

# Elis et al, “lslam 250 Beligion of Polerance zond Dialogue, " g0,
®  Inrerview with K.H Muoyassir, 25 Aogost zmS
fo Interview with Dr. Ardianta, August 27 28
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with various activitics, even every resident’s house, both Muslims and non-
Muslims, provides ketupat dishes for all residents. This “Ketupat™ culture is
similar in Java because Javanese Islam heavily influences Islam's practice in
Manado. For example, in Minahasa, it is known as Javanese-Tondano [slam
{JATOMN) ™ Javanese-Tondana Muslims {JATON) are [avanese-Muslim fizhters
whom the Dutch exiled in 1820 on the northern tip of Sulawesi. In the end, they
created a Muslim village in the middle of the Christian Minahasa area, so that
it was known as the Javanese-Tondanc Muslim settlement {JATON) %2,

The second supports Islamic Religion (PAL) teachers and prayer rooms
tor Islamic children in public schools. Non-Muslims lead the majority of public
schools in the city of Manado. The unavailability of worship places (prayer
ronoms) and PAT teachers’ shortage encournges student s” parents and guardians
Lo provide adequale prayer rooms and PAT teachers. A public school alreauly
lias a new mosgue s SMAMN 1, wlile otwr schiools oy plU\'idl_‘d Praycr roons

tor all religions™.

The provision of lslamic Religivus Education (PAI) Leachers and
adequate places of worship for Muslim students is critical to maintaining the
benctit of religion (hifd al-din). The problem of minority communities is that
their rights to practice religion are neglected, so it alsc happens in schools
where stndents are a minority. Magasidi leaders always fizht for students’
|'ig,|1lh' [0y llhu'li['n—- u—-]il_-z,iun llllllll—‘l']}- s0 Uhat the sovernimenl ar sthools need 1o

il ovicle Tslamie Education (eachers and :1[[P[ll]<l| e ]IL1['|.-'.‘-' i]rwnl'.'illill.

Religious protection for students who do nat get Islamic education
leachers wd the right worship places 15 essential (o maitain siadents?
diversity. According to M. Quraish Shihab, preservation (protection) of religion
requires increasing the understanding of religious people towards their
religious teachings and fortifying them from any defilement or the influence of
its purity™ . In the Quran, it has also been regulated how Muslims must
maintain their mwn helisfs while respecting the beliefs of other religious

i Tnrerview wirh K H. Ahmad Junacdy, Te, MPd, 27 Angnst 2mé

i Wardiah Hamid, "Hubungan Masyarakat Jawz Tandano dengan Minahasa " Al-Qalom 20, na.
3 (December 16, zoug): H-56, doino.ziobgfalg.vanlssq.

5 Inrerview with Thes Ardianrn, 27 Aopnsr 2o

f M. Quraish Shihabk, Tafir Al-Michbah (Jakarta: Perpustakazn Umum Islam, 2008), 576.
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communities (Q% Al-Kafirun [10g]:1-6), and there is no compulsion in religion
{5 al-Bagarah [z]: 256).

The third is creating ftorums for dialogues between religious
communities. One of them is a forum for youth interfaith dialogue. The North
Sulawesi Regional Police on August 27, 209, invited 2 meeting af interfaith
youlh leaders cansisting of () Mosgue Youlh Association (Prima), (z2)
Tnlanesian Mosque Youlh Communication Agency (RKFRMI). (3) Fvangelical
Chuistian Churchy in Minaliasa (CMIM). (4) Peotecostal Clioreh i Indonesia
(GPDI), (5) Adventist Churches, and (6) Representatives of Indenesian
Buddhists (Walubi) to actively participate in the Manadc Fiesta 2018 with the
theme “The Role of Interfaith Youth on Morth Sulawesi m Maintaining
Religious Harmony in the Frame of NKRL” The purpose of establishing a
dialogue formm for inderfnth voulh leaders s o maimtain religions lolerance
and resolve conflicts, The presence of dialogue forums can minimize conflict
and climinate “suspicion™ between religious communities. This forum can also
bea bridge for mutual dialogue, so every religious community can observe their

respective beliefs without fear of being a minarity, Thus, the maintenance of

religious minerity Muslim communities in the city of Manado can be
appropriately maintained.

Islam highly appreciates good relations with Mon-Muslims as long as
they do nol Tighit, antagonize, or expel Muslims (QS. Al-Mumtalunah [6a]: 8-
gl Jauhar interpreds this verse, so Muoshimes do good deeds and be Tair ta the
Book's F'u:up]l_- (non-Muslims). Islam allows o [eed tae l.ll_'L'll.'l].l_' ol the ook and
cat the slaughter as long as Allah does not forbid it. The basis for this action is
(J5. Al-Maidah [5]: 5.

[slam itself greatly appreciates gocd relations with Non-Muslims as long
as it does not fighr, hostile, or expel Muslims (5. Al-Mumtahanah |60]: 8-9).
Jauhar interprets this verse so that Muslims do good and be fair to the Book’s
Peaple {non-Muslims). Islam allows teeding the boak’s people and feeding an
it slaughter as Tong as Allah does nol forbid i The basis of this ac s Q8. Al-
Maidal: [5]: 3% Prophel Mubummad SAW was also sent Lo be a blessing [or the
whole world. (Q5. Al-Anbiya "[21]: 107) Morcover, he paid homage to non-

5 A AWML HL Janhar, Mogashid Swiciab, trans. Khikmawat (Jakarra: Amazh, 2or7), 7.
& Thid

Jurnal Pendidilkan Islam = Volume g, Momber 2. December 2n0/1442
PISSM © 2300-0i66; E-IS5N ; 2356-1877

103




164

Feiby lsmal, Zzinal Avifin, Sri Kol
Mugasidi Leadership of Minority Aeligions Figere for Mointmining Dolerance in Manodo, Tndo nesia
THOM: voagqaipl anao. x4 g7

Muslim corpses. In a hadith, it is narrated, ‘when a group of people carrving a
corpse passed in front of the Prophet, he stood up. The Companions askad,
“Surely it is the corpse of a Jew. O Prophet? He replied, “lsn’t he also a soul
{human)? “(HR. Bukhari) ™.

Fourth is encouraging Muslims to unite in the election of public leaders.
Awareness of Muslims™ importance in public leadership (o suppont relizions
henefits as a Muoshim minority s essential. However, Muslims always il (o
represent public leadership because of the nundset as a minorily and the lack
of unity between Islamic organizations®. However, some scholars allow Non-
Muslims to be leaders as long as they are not hostile to Muslims, following (J5.
Al-Mumtahanah [6a]: 8-g and Q5. Ali Imran [3]: 18, for example, Muhammad
Abdub®™ and M. Rasyid Ridha™.

Wawan Gunawan explained Muhammad Abduh's opinion that the verses
af scholars who refuse to hecome non-Muslims as leaders {asin Q3. Ali Imran
[3]: 28, Q5 An-Nisa [4]: 144, QS Al-Maidah [5)]: 51, amd QS Al-Anfal [8]: 73) can
nol be denied the trotly at all, What is ool mentioned, said Abduoh, Gl Qwose
who arc prohibited (non-Muslims) from being clected are because they are
hpstile to Muslims®. They are not hestile to Muslims, and together with
Muslims in one state entity as citizens, they can be elected as head of state.
Abduh hased his arpument with S Al-Mumtahanah [6o]: 7, 8 and o
Acrording o Abiduh, the pl'[]hihilinn t]l"lif'lilu_-; MNon-Muoslim leades |1|'[1|1i1|i|5
Uhat 17 101al, that 15, 10 hey are among those who imsbelave, hght, expel ar help
others W expel Muslins, In the Talsir al-Misbah Quraish Shiliab cxplaining
Rasyid Rida's opinion, the choice of a leader in a non-Muslim (close friend) is
conditicnal {non-Muslim) does not interfere and wants trouble for Muslims,
and hate speech has emerged from them. M, Rasyid Ridla's opinion is based on
0.5, Ali [mran [3]: 1187,

)

Mubamad Murudio, “Peranan Alivan Muiji'ah Dalam Membangun Kehidupan Toletans: 1

Masa Modern,” FIKRAA 5, na. vJune 22, 2017): 144, doinsaoq3) Gkrahysinamao.

# Tnrerview wirh K. H Woyassie, 25 Angost 2md

o Wawan Gunawan Ahdnl Wahid, Fiklh Kebinekaan: Pandangan lslam Tndenesia Tentong
Umat Kewargaan dan Kepemimpinan Nea-Muslim. (Bandung: Mizan, 2o15), 322-23

™ mhihal, TaE AlMishbal, 560t

Wahid, Fixit Kehinekaan, 322-73

™  Shihab, TafSic Al-Mishbdah, 566-67.

'l
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The fifth is to enliven the spread of lslam. The mindset of “Minority
Muslims” often makes Muslims less confident in performing Islam’s teachings
amid non-Muslim communities that make up the majority. For example,
Mardan Umar once narrated that there had been a viral news story where a
pait af [Muslim] hushand and wife sang church sonps inrestaurants. Accarding
to Mardan Umar, that was part of his lack of confidence as a minority Muslim
in Manade®, although it was reported that the reason for the person to sing
Christian hymns was to sustain his lite with his wife and even to finance his
studies at TAIN Manado. Many members of the person’s own family embrace
Christianity .

The following are examples of the broadcast (syi'er) of Islam that
showease a Kiai ([Mlama): (1) actively patticipating in majlis ta im for Muslim
communibies, and even sending wsiude 1o remole areas such as in Bonoken (o
hold Qurianic recitations or teachings o the Mushim minorily comununity in
Bunaken; (2) organizing Santri Craduations throughout North Sulawesi from
I'sanawiyah (1slamic Junior High level) and Alivah (Islamic Senior High level)
from all Islamic boarding schools located in Graha Gubernuran in collaboration
with the Ministry of Relirion and several boarding schocls as a form of “show
of torce” that pesantren exist. On October 22, 2013 {Mational Santri Day), there
wasalso held a kirnh;’parm‘le nf'.-mn."r."h}f inviting officialsand hnnrrling schools
throughout North Sulawest (apprasimalely =7 boanding schools)™; (3) Halal
certification vn [ood and beverages. The Islamic leadership of te city of
Manado MUL has made eftorts to preserve the minority Muslim community”s
religion in the City of Manado by providing halal certificates for food
circulating among the people™.

Magqasidi Leadership of Minority Religions

In the Islamic tradition, such leaders as Kiai, wioma, or ustadz have a
religions anthnrif}f that can be used as a reference for Muslim communities.
For Sutivono, the Kiai became a role model (patron) for the students and the
surrounding community (client) because of their abilities and religious

7 Interview with Mardan Umar MPd., 2y August 2018
T Dbpsy fwowweyoutube comd walcht veppe poul-10)

Inrerviesw wirh K.H Muyassir, 25 Aognst amaE

™ Interview with K.IL Ahmad Junaedy, August 27, 28

|
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knowledge™. Kiai is a figure who has a strong influence™ . Hence, the Kiai is
very instrumental in providing lmowledge about the nature of Islamic
teachings and how to get along with non-Muslims and preserve religion (hifd
al-din) from efforts to destrov the Islamic creed (belief) of Muslims as a

minarity graup.

The Kiai muost anderstand that the purpose of the presence of Tshomice
shuria (Mayasid al-Shari*ah) is to bring henefil, kindness, comflort, ar peace (o
Muslims, On this basis, the Kiw (Uluma) of minority Muslins must strive Lo
ascertain that 1slam's practice can be adequately performed without threats or
vices that will befall Muslims. The term of the Muslim minority in this study is
emphasized on a proup of Muslims living in Manado, where [slam is a minority
in terms af the number of followers. The condition as 4 minarity community
reqquires asoll stralegy in poacticmg slam withaut inviting horizontal conflicts

wilth followers o other religions.

T this research, the Magosid Teader is an Tslamic leademship model (hai
speks Lo preserve Lhe religious minorily Muslin communily from tungs that
damage Muslims’ beliefs. The following are the Magasid leader s efforts (Kiai)
in realizing the benefits of religious tolerance in Muslim minorities in Manado.
First is respecting each other's religious beliefs by taking care of each other’s
religions services to be safe fram disturbances from peaple who damage
lerance in the city of Manado, such as non-Muslims safeguanding 1he
maplementation of Rl al-Adha prayers condocted by Muoshims or vice versa.
Sccond is the strive for PATL Lleachers and praver rooms [or Islamic children in
Publiz Schools, which Non-Muslims generally lead, and save children who do
not get Islamic religious teachers in schocls by moving them to Pesantren
[{Islamic boarding schools). The third is creating dialogue forums between
religious communities to  strencthen  brotherthood amongst  religious
communities as part of the city of Manado, known as the “City of Tolerance.”
These forums are also supparted by slogans that are :ﬂ@'ﬁ used as an
mepiralion for the people of Manado in inderGith relations, such as “Torwmg

Samua Basudara,” “lorang Semua Ciptaan Tuhan,” and “5i Tou Timou Tumou

Sutiyono, Beneeran Bwdaya Isiam: Puritan & Sinkretis (Jalarta: Kompas, 2010), 48,

Yarrwar Pribadi, “The Klebun, the Kial and the Blater: Motes flom Western Madura,
Indomesia,” Sowrh Fasr Asin Reseacch 23, nne 30 (september 1, gl 3,
doliog3i7/ sear. 2015 0267,
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I'ow.” Fourth is to strengthen the spread of lslamic Religion with majlis, tadzkir
Akbar, the graduation of santri trom North Sulawesi at the Tsanawiyah — Alivah
levels from several Islamic boarding scheels in North Sulawesi, and fifth is halal
certification, especially on food. Non-Muslim entrepreneurs also support this
activity by requesting Halal certificates from MUT to be accepted by all Manado
City people, mostly Muslims.

Conclusions

Bascd on an in-depth study of the results of in-depth intcrviews,
observations, literature studies, and documentation, this study can be
concluded as follows: Iirst, the tolerance values developed in the city of
Manado as “City of Tolerance™ are emphasized in several slogans in the city of
Manado and Minahasa such as “Toruny Somoae Besadurn” “Torung Sarnsg
Cipleun Tuhan,” and “Si Tow Timou Turnew Tow™ wlich mmeans “humans live by
humanizing other humans” (the philosophy of Dr. Sam Ratulangi’s). Second.,
the cfforts that Islamic leaders have made in maintaining tolerance amongst
religious communities in the city of Manado are as follows: (1) respecting each
other’s religious filiefs, (2) striving for PAl teachers and prayer rooms for
Islamic children in public schoals, | 3) creating dialogue forums between
religions, (4) strengthening the spread of Islamic teachings, such as majlis
taklirn (recitations), Santri graduations throughow Novth Sulawesi, and (s)
Halal certification. Thivd, Tslomic leadership s typology in the Muslim minorily

perspective ol the Magasid al-Svari’ah perspective is called the Muogasid leader.

Magasid 5 leadership is o leadership model] that secks to maintain the benetiis
of religious tolerance in Muslim minoritics by protecting from associations that
undermine Muslims”™ beliets {agidah). The Magasid leader seeks to provide
knowledge about Islam’s teachings and establish relationships between
religious communities to be gnaranteed to implement religion following their
respective heliefs. Preservation of religion is a primary dimensian (Mharnryah)
in Magasid al-Syari'ah, which must be maintained to realize the benefits of
tollowers of Islam. From the five efforts made by lslamic leaders in the city of
Manado, it can be explained that in addition te maintaining the religious
minority Muslim community, the leaders also maintain tolerance between
religious communities by establishing interfaith dialogues.
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